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DIALOGUE - 


BETWEEN 


A FOLLOWER of Mr. Weſley and 
has FRIEND. 


Friend. R ! Your humble Servant 7 
I hope you are well, | 

Follower. Indifferent, my dear Friend, how do 
you do? 

Fr. At your Service, Sir, pretty well What, 
I ſee you have been hearing Mr. Vh fd to Night, 
how did you like him? 

Fol. Why how did you like him ? 

Fr. Nay, that's not anſwering my Queſtion z but 
however, for my Part, I lik'd the Diſcourſe well e. 
nough; I think he has boldly defended the Doctrine 
of perſonal Election, againſt the Cavils of wicked 
Objectors, very much like a Champion, and a Sd 
Soldier of Jeſus Chriſt. 

Fol. Well, I hope Mr. Wh— - It ant” we all 
agree in the Main; Diſputes have never done any 
Good, nor ever will do. 

Fr. There, Mr. „I think you are much 
miſtaken: That they have a Good, the Refor- 
mation from Popery, the Church of England's Arti- 
cles, and the preſent Eſtabliſhment of the Goſpel in 
this gend, abundantly teſtify: And that they will 
yet do the re, if call'd for, the Word of God de- 
Clares, When it * there ait Us Hergſies amongſt” 
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you, that they who are approv'd, may be made manifeſt. 
And how muſt this be? Except by their ſtanding up 
to defend the glorious Truths of the Goſpel, againſt 
| Hereticks of all Sorts, When Herefies and Do- 
ctrines, contrary e S Aptire (ſuch as your inherent 
Perfectior and univerſal edemption) are advanc'd 
and pr. Id aboit, then it is, that the Zcalots for 
» Truths, tive, ſound. upright Chriſtians, are made 
manifeſt 
» Fol. Don't be warm, my Dear; Love and Gen- 
'tleneſs become the Followers of the Lamb. 
Fr. I am not in the leaſt angry; but wou'd, in 


in Particular, to univerſal Redemption : A Do- 
rie 
Fol. — Oh! Now you ſpeak of univerſal Redemp. 
tion, have you read the Dialogue between a Prede- 
| ſtinarian and his Friend? If you have not 
he re——-, I'll lend it you. 
1 thank you, Sir, I have read it already: ; 
but — 
Ful. And what ts you think of it? 
F. Why I was going to tell you, oy you in- 
terrupted me. 
Fol. Well, my Friend, let me hear your Thoughts; 
1 but ſpeak. waildly; and gently. 
= F. Tou all ſpeak one Way, and I another ; 
| For my Part, 1 can't affect Voices and Tones, and 
= muſt therefore beg Leave to ſpeak in my uſual na 
_ tural Way. And as to the Dialogue then; I think, 
| if . T/efiey made it, he has got dealt at all fair iy 
with thoſe he calls Predeſtinarians. | 
Fol, Why fo, my Friend? 
Fr. Becauſe he ought to have taken the Scrip- 


IL 


tures, and have made the Predeſtinarian anſwer' d in 


Authors, without the eaſt Connection Had Mr. 
Weſley argu'd like one rezdy to tak. u Doftor's De- 
Sree, he ſþor.'d have taker the Script: —, which 
. 3 1 41 Fa x „ »,.% 3", <6 . fs > 3 the 


all Places, ſhow a Diſlike to all falſe Doctrine, and 


their Language, and not by Sentences pick'd out of 
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the Predeſtinarians quote, and have made the Friend 
diſallow and prove falſe the Senſe they put on 


them; but as he has not done this, I tay, he has. 


acted unfairly, and dealt as he wou'd not be dealt 
with; but it ſeems to mie, as if Mr. ef e was a- 
fraid left Scripture ſhou'd ftare him too bold in the 
Face. People can bear Man's Words, ben they 
cannot God's. 2 


Fol. But wy Dear, you call yourſclt a Catuinift; 


docs not Calvin ſpcak the very Words quoted in the 


Dialogue? 

Fr. I don't love Names and Parte but as A 
Calvini} is ſet in Oppoſition to an Arminian, I may, 
perhaps, ftile myiclt ſo. I wou'd be a Lover of the 
Truth, and if jo, wou'd be call'd fo. But ſu poſe 
I profeſsd myſelf a Calviniſt, am I, or any of that 
Sect, anſwerable for all that good Man has writ 2 Is 
an Engliſomas, becauſe ſuch, anſwerable for all his 
Countryman's Tranſa&iong? Surely not: SO fs as 
Caluin follows the Truth, ſo far J wowd follow h. 
and no farther * 


Fol. Well, my Friend, Io t you thinks Catvin's 
Words very ſhocking | ? 


Fr. They are quoted ſo very abruptly, that they 


ſeem more to, than when in Connection they real- 
ly we.” | 


Fol. Have you ſeen them my Friend, in Con- 


nection in Calvin's Inſtitutions ? I have not teen them 
rayſelt, becauſe I don't doubt but Mr, Wefley has 


quoted them right, has he not ? 


Er. © Nes, he has quoted thern-right enough; but 
J wander you Foundery-People, arc ſo very ready 
to take all on Truſt that Mr. Weſley ſays; I know a 


Perſon, that heard a Woman ſay, that if Mr. Wef- 
ley was to preach Reprobation, ſhe ſhou'd believe it; 
you ſhou'd ſearch the Scriptures, and ſee whether 
what he delivers be Truth. 

F. I truſt we do, my Friend; but about the 
(Quotations 3 the firſt out vi Calvin, is in the fourth 


Page 


(6) 
Page of the DrALOGUE, and runs thus; © I con- 
s fels it is an horrible Decree ; but no one can deny 
& that God fore-knew Adam's Fall, and therefore 
c fore-knew it, becauſe he had decreed itz ** theſe 
are the very Words: 

Fr. They are ſo; But, fiel, never were. Sen- 
rences quoted. more unconnected: * than theſe in this 


oy Dialogue; for this Sentence, in Calbin's Inſtitutions, 


ſtands in Connection with that quoted in the ſixth 
Hage of the Dialogue, which in his Place, we ſnall 
obſerve. But to proceed; the firſt Part of this Sen- 
tence, I know you agree with, viz. that God fore- 
knew Adam's Fall, yea, and that certainly and in- 
fallibly; for it is a Contradiction in Terminis, to ſay, 
that God cou'd fore-know any-thing to be contrary 
to what it wou'd be. Now if God infallibly fore. 
ſaw, or fore-knew Adam's Fall, he mult as infallibly 
decree it. 
Fol. Hold ! My Dear; tho grant God infalli- 
. bly fore-knew the Fall, yet that does not ſuppoſe 
that he infallibly decreed i it, ſince it might, or might 
not have happen'd; you own that? 
F. As to what you ſay concerning fore- knowing 
or fore-ſceing, I ſtill aſſert, that if he certainly fore 
ſaw Adam's Sin, he muſt as certainly decree or de- 
termine it, If us {ſaw how Adam's Will wou'd turn, 
he muſt reſolve either to hinder, or not to hinder it; 
now had he determin'd to have hinder'd it, we 
know he cou*d eaſily have done it, by the ſame Al- 
mighty Power. which ſpoke the Univerſe into Exi- 
ſtence; but as he did not hinder it, we muſt con- 
clude, he determin'd it ſhou'd be brought ot. 
Fol. IT grant he permitted it. | 
FH. If fo, he determin'd it, did he not: > 
Fol. I can't think that. | 
fr. Did he determine or deſign, whether he 


wou'd, or wow*2 ot, Lermit it? He kuc Which 


he wwoU'd do. 
#4. Certainly. 
| Fr. 


= 
* 
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Fr. Why then, if he deſign'd to permit it, he 
determin'd its happening, ſince he neither deſign'd 


to hinder it, which he cou'd eaſily have done, nor 


did he actuall y impede it. 

Fol. I muſt own, he might have hindred it; but 
as 1t might, or might not have been, his fore-ſeeing 
it did not make it neceſſary. 

Fr. With regard to God's Fore-knowledge, * 
which you own to be clear and infallible, it was ne- 
ceſſary; it cou'd not have been otherwiſe z beca 
God cou'd not ſee it to be, otherwiſe than what it 
wou'd happen. But with regard to the Grace which 
Adam had, he might, or might not have ſtood; and 
tho? God abſolutely foreſaw he wou'd fall, yet the 
Grace which he receiv*d, in its own Nature, was ſuf- 
cient to have upholden/him. 

Fol. But what then do you think of the latter 
Part of this Sentence of Caluin's, which ſays, the 
Decree preceeds the Foreknowledge, and that the 
former is the Cauſe of the latter. P: 

Fr. I anſwer; the Decree and Foreknowledge in 


the Almighty, arc Things inſeparable ; for what he 


diſcerns by his Foreknowledge, muſt have been de- 
termin*d or decreed, that ſo his Knowledge might 
be certain and infallible : ; and on the other Hand, 
what he has fix d by his Decree. was certainly known 
by his unlimited Preſcience for, ſays the Writer of 
the Acts, known unto him, 'were all his Ways, from 
the Begining of the Nord though, I think, if we 
ſpeak diſtinctly, the Decree does preceed the Fore 
knowledge; otherwiſe, how is it poſſible; Gd ſhould 
foreſee the Event of the Actions of free Agents? 
2. e. certainly and infallibly; he muſt firſt determine 
whether he will permit Facts, and ſuch Things to 
come to paſs, befote he can affuredly foreſee their 
happening. 

Fol. But my dear: Friend! Did you not juſt now 
argue from Preſcience to the Decree? b 
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F. I did argue fo: But then it was only to fight 
you with your own Weapons; you had granted an 
infallible Foreknowledge, and from thence I argued 
an mfallibl: Decree. Ray 1 

Fol. But have you any Scriprure ior this Decree 
preceding Foreknowledge ? : FT OC 

Ere Enough, e. g. Iam. i „ I am the 
faſt, aud 1 am the laſt, anc bil; me tee i no other 
God, And who, as I, ſpall rall id. hall wrilare it — 
tence I appointed the antiew Haft, try « Things 
that are coming; and fb; u, fler, tas appre- 
ig 1s plain. he, a. , 2. who, 
like me, who foreſecs infallibly - H ente, Hall call 
and ſhall declare it, i. e. ſhall uncrringly ell what 
will happen in Ages to come; ince I appointed, &c. 
. d. Who can poſſibly do theſe Things like me ? 
Seeing I have appointed and derermim'd how they 
ſhall come to paſs, Now if God had not appointed 
or decreed the Certainty of ſuch, and ſuch future 
Events, how is it poſſible he ſhould ſee them by his 
Preſcience only, infallibly ſure ? And with ſuch Ma- 
jeſty (as is in the Text, ſay, the Things thai are co. 
ming, and ſhall come? But do you think, Sir, that 
. God foreſces Contingencics ? 

Fol. Yes, as Contingencies, 7 . s Things that 
may, or may not happen. | h 

Fr. That's a Preſcience indeed! Not worth the 
naming, much leſs attributing to the all-wiſe Feho- 
. vah, Any wiſe Man ſees that, 7. e. if he fees 2 
Contingency, he ſees likewiſe and knows jafallibly, 
that it may, or may not happen. | 

Fol. Well, my Friend, but what think you now 
of God's being the Author of Sin? Don't you ine- 
vitably make him ſo by your certain Determination 
of every future Event? . | 

Fr. Juſt as much as you and your Friend in Mr; 
MWaſtey's Dialogue, do, when 76m ay, we grait God 


permits Sin: I ſay no more, 
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Fol. But God's permitting and willing Sin, are 
quite different Things. 

Fr. juſt as different as Two-pence is from Two- 
pennies, and 1:5 mor: for they are with me Terms 
ſynonimous, and ast, and the lame Thing. I 
argue thus; Permiſſion a 2 po Act, and 


that Act niuſt be zn Act of the Will; wherefore, 
wherever there is 2 voluntary Determination, not to 


impede a fit Aton chere muſt be a real willing 
on muſt own, that Permiſſion, 
is an Aft of 5 Will however that it is either an 


(or decreeing ) 


Act of the Wil, or one againſt it. It can't be a- 
gainſt it, for then one Act in the Almighty, wou'd 
claſh againſt another; whetefore, you muſt ſay, it is 
an Act of the Will (in ſaying which, you'll ſpeak 
Truth) and if fo, chen Sin's being permitted, is the 
{ame with Sin's being wilPd or decreed. 

Fol. Howl — Can God will Sin, and at the 
ame Time it is own*d- by all, he wills the keeping 
his Law? How does this hang together? 


Fr. I anſwer to this three Ways: : Iſt, God wills 


Sin, but not {© 4s 0 approve of it, in its own Na- 
ture; for it is id, do not that abominable Thing; 


which iny Soul — hateth, i; e. whoſe Nature and mine 


are oppoſite to one another. 2dly, God Wills Sin, 


not as it is an Evil, but as it is 2 phyſical, or natu- 


ral Action: Or, zdly (Which is moſt certain) God 
wills Sin, 4s he deligns to Over: rule it for good Ends. 
Fol. But is it not; my Friend, incomſiſtent with 
the Purity and Holineſs of God; to predetermine the 
Permiſſion of Sin? 
Fr, Juſt as much as to ſuffer it; why think you; 
does not God hinder the Commiſſion of all Sin? 
, Why Man, my Dear, is a free Agent, and 
God leaves him therefore to his own free Choice 
and Libert 


r. But who made Man's Nature? Did not God ? 


Who cd eaſily have made him in a Capacity that 


he eou'd. never have ſinn d; but he wou'd not do 
B 1 this, 
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this, wherefore, Sin is not againſt his Will. You 5 


own God permits, or ſuffers Sin, which you think -J rx 
is nothing againſt Holineſs. I from that Conceflion a 
aſſert, that he wills or decrees it, becauſe the Scrip- # 0 
ture ſays, He workers all Things after re Counſel of bis k 
GWH Will. : t 
Fol. But has not this abſolute Decree ſome real In- it 
fluence on the Actions of wicked Men ? J «© 
Fr. No more than my certainly knowing a Thief F ac 
will rob me, and determining to ſuffer him, tho? at tt 
the ſame Time I cou'd hinder him, being arm'd my- w 
ſelf and he not, influences the Thief to rob me. You | 5, 
ſee my Determination has no Influence with the | D 


Thief, becauſe he knows nothing of it ; his only In- 
fluence, is his ſinful Deſire of my Property. 

Foal. But your determining to let the Man rob 
you, does not make the Action neceſſary. 

Fr. Yet it is in ſome Sort a „ine qua non, without 


+ which, he is ſuppos'd unable to rob me; however, fr 
as to influencing to the Action, I ks The Parz!ie! O 
is juſt. he 

Fol. But what do you ſay to the next Words of Ne 
Calvin, in the Dialogue, which are, The Devi! wl 
* and wicked Men are ſo held in on every Side by wh 

s the Hand of God, that they cannot execute any the 

«© Miſchief, any further than God doth nor only ſee 
«© permit, but command: Nor are they only held in oF 
“ Fetters, but compell'd allo as with a Bridle, to 72 

i perform Obedience to ſuch Commands. What Tit 

Can you lay to this? Can there be the leaſt Show of he 

* Reaſon for ſuch Talk? Or can you produce a Scrip- Co 

ture, which ſhall ſo much as look like it ? Co 
Fr, I can readily produce both. iſt, Is it not | ecy 


highly reaſonable to ſuppoſe, that . Saran, hae 
Who is an Adverſary both to God and Man, begins as 
to trouble, or vex any one, it is by divine Permiſſion , 
wk from the Almighty. Is it reaſonable chat a King, “ 
i who. is infinitely Superior to his Subject, who. is an J anc 
1 e mg o Sp will let him; at Pleaſure Lo. 
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. -{| rage and pot all to Confuſion ? If he lets him go on 


To little, urely it is by the King's Permiſſion, who 

- 4 deſigns his own Glory to be brought about. Weall 

know, that Satan wou'd hive all in the like Condi> **- 
tion with himſelf, and had he Power, wou'd effect 

I ic. Wherefore we muſt ſuppoſe, as Satan is under 

Ii the Superiority of God, that whenever he comes out $ 

f I againſt us, it is by divine Permiſſion, and likewiſe 

£1 chat a LOO is ſet to his Troubling us, or elſe has ws 

- wor'd carry us quick into Hell. But 2dly, As 0 f 

u-. | Scripture; 2 this, obſerve in 2 Sam. xvi. 10. how nm 

e David attributes Shimei's Curſes to the divine Per, 

- KF miftion, ſ let him cur ſe, for the Lord hath ſaid unja "6 


him curſe David; and“ in Fer. 11. he lays again, fat 
„ eim curſe, for the Lord hath bidden him, Alas! The 
Devil -and wicked Men, have Enmity continually 


Ut in their Minds, fo that they are ever ready and de- 
125 5rous to do Miſchief; and if God only lets looſe the 
el hain of his immediate Power, it is the ſame as tho? 


he commanded them. Their wicked Souls are im- 


0 mediately ready to devour (as the Scripture lays) 
Vis whom they may. Obſerve it is whom they ma; not 
by whom they will. (Saith the Apoſtle) knowing that 
Ny the Devil your Atverſat y goeth about as a roaring Lion, 
nly. ſeeking. whom he may devour, To the lame Purpole is 
in Fob 1. 12. Beboid all that he hath is in thy Power, only 
to upon himſelf put not forth thine Hand, Here we fee, 
hat 1ſt, a Commiſſion to Satan from the Lord; alk that 


of be bath, dm, Here is a Reſtriction to this 

rip⸗ Commiſſion ; any on himfelf, &c. And upon this 
Commiſſion, , we find Satan immediately went to c. 

not. ecute his Power; and after he had deitroy*d 2 ail Fob 


ran, I had but himſelf, whom he cou'd not then fo muck 
gins as touch, no not fo much as put forth his Hand to de 
on, || z?, he is repreſented as telling the Lord, Sin far 


ing, | Skin, yea, all that a Mail bath, Kc. Satan here wants 
an another Commiſſion 3 he 7s ever ready. Well, the 
fure Lord grants another, more N e than the fore 
age k mer; but yer with'a Reftridtion : bo is in thy Hand 

= B 2 there 
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there is the Commiſſion ; only ſave his Life; there's 
his Reſtriction: Satan wou'd have deſtroy'd Fob, 
had not this Reſtriction been given. Give me Leave 
here to obſerve what Mr, Cary! notes upon this, 
That (ſays he) which Satan and evil Men deſire 


* 


ſinfully, che Lord grants holily. The Will of 
* God, and the Will of Satan, both join'd in the 
**© ſame Thing; yet were as different as Light and 
Darkneſs; their Ends were as different as their 
Natures. Though it was the ſame Thing they 
both wil”Pd, yet there was an infinite Diſtance be- 
tween them in willing it. The Will of Satan 
** was ſinful, but the Power given Satan was Juſt : 
** Why? Becauſe his Will was of himſelf, but his 
** Power was from God: Satan had no Power to do 
** Miſchief, but what God gave him ; but his Will 
ke to do Miſchief was from hünſelf Therefore we 
find that the ſame Spirit is {aid to be 4# evil Spi. 
m, and a Spirit from the Lord, and yet the Lord 
doth not partake at all in the Evil of the Spirit, 
1 Sam. XV1. 14. The Spirit of the Lord departed fro 
** Saul, and an evil Spirit from the Lord troubled hin 
How was it an evil Spirit from the Lord? Car 
** the Lord ſend: forth an evil Spirit, who is on! 
good? In that it was Evil. was from itſelf, its 
** own Will; but in that he had Power to trouble 
£ Saul, was from the Lord. Sc here, Satan's Will 
e and Intention were moſt wicked, theſe were from 
s himſelf; his Power to afflict Joh was from God 
© and that was good. Satan willeth that Fob ſhou? 
5 be afflicted for his Deſtruction, God willeth it on- 
5 ly for his Trial and Probation. Satan deſireth it 
+ that God may be blaſphem'd. God willeth it that 
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„ be- 
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aking 


; ſelf up into thy Scabbard, reſt, and be ſtill. 
it is anſwer d, how can it be quiet, ſeeing the Lord 
hath given it a Charge againſt Aſhkelon, and againſt * 
Again, 7 


CE 
ſpeaking ill of God, or of his Days. Thus we 
„ ſee how God, without any Stain of Evil, grants 


„ this which Satan did moſt wickedly defire. * 
Thus far he. But take Notice likewiſe here, after 


Satan had executed all his Commiſſion, and had 


done whatever he had Power to do, how Fob attri- 
butes all to the ſupreme Being, Chap. i. ult. the Lord 


gave, and the Lord hath taken away, bleſſed ve the Name be 
of the Lord; and again Chap. ii. 10. fhall we recerve 


Good at the Hand of the Lord, and ſhall we not reggae 
Evil? Here you ſee Fob has no regard to fend 
Cauſes, bur ſums it all up in the divine Will. Thus 


it appears Calvin had borh Reaſon and Scripture for 


what he ſays, vi 


ſtand it, they are kept from going any further than 
the Ain Command, or Permiſſion has ſet them. 


To this Purpole likewife is Fer. xlvii. 6. 7. O thou ; 2 


put thy= 


Sword, how long will it be &er thou be quiet, Þ 
To which 


the Sea Shore, there hath he appointed il. 
lays, he performeth the Thing that is appointed for me, 
and many ſuch Things are with him, Chap. xiii, 14. 
And again, Acis xiv. 27. 28; to do whatſoever thy 
Counſel and Hand determin'd before to be done: And 
our Lord's Words to Pilate, thou cond have no Pow- 
er, except it were given thee from Above. To which 


. concurs that Sentence of St. Auguſtine, Non ali- 


« quid fit, niſi omnipotens fieri velit, ve! ſinendo ut 


e fiat vel ipſe taciendo : ** There is nothing done, but 
what the Almighty wills to be done, either by ſuſfering it 
to be done, or by doing it himſelf. I hope the Scrip- 


That the Devil and wicked of 
Men are compell'd, as with a Bridle, to yield O- \ 
„ bedience to ſuch Commands; 2 . e. as I under- © H 


urea have quoted, will be of ſome Weight to you; 2 


and that you will not be ſo ready again, to condemn 
Things with out, like the noble Bereans, ſearching 
the Scriptures, to ſee. whether they are ſo or not. 


Fol. | 


614) 
Fol. We'll paſs this, my Friend, and look at an- 
other of Calvin's Expreſſions, which is in the ſixth 
Page of the Dialogue, and runs thus, * God ſpeak- 

eth unto them that they may be deafer, he gives 

e them Light that hey may be blinder, he offers In- 
6 ftructions unto chen that chey may be more igno- 
rant, and utcs rhe Remedy that they may not be 

/ Wh, *© healed,” Whac poſſible Evaſion can poſſibly 
*throw a favourable Light on this nocorious thock- 


ing Expreſſion ? 
| 58 Without the jcaſt Evaſion, I can give a 
Sckiptural Light to it, which ſhall diſcover your Ig- 
norance in aſking for one, and theirs allo who writ it 
merely to ſet che Predeſtinarians in a terrible fright- 
ning Light. Calvin in this Paſſage had Mer Waſlev 
been ſo good as to have taken notice of it, I need 
not have told now) is opening thoſe two remariabie 
\. _ Pallages, Matt. xiii. 13, 14. and - Fob. Xll. 39, 49. 


4 


BY 1 . Diſciples put to him, Y/by ſpeakeſt thou to them in Pa- 
| I ' rables? the Anſwer is made, therefore ſpeak I in Para- 


$ * aextber do they unaerſiand; and in Fohn it is ſaid, 
| 0 therefore they could not believe becauſe Laias ſaith again, 
. 0 * be bath blinded their eyes and hardened their hearts, that. 

they ſhouid not ſee with their eyes, nor underſiand with 
their hearts, and be converted, and I ſhould heal them. 
| Theſe are the Words which caus'd Calvia's Expreſ- 


try now, and fee whether there be any Difference be- 
1 tween Caloin's words and the Scriptures, nay. he- 
ther in your own Language the Scripture is not more 
+ Socking. But ſee to it, that while vou are zealous 
without Knowledge, you are not ar laſt found 6ght- 
ing againſt God, 
| | Fol. Let us now conſider the other Sentence of 
Calvins, which ſays, Many Nations, togzther with 
E their Infants, were involved without Remedy in 


In the firſt our Lord is anſwering a Queſtion his 


bles becauſe ſeeing they ſee not, and hearing they hear not, 


ſion; he did not talk without Book as you do. But 


% eternal 


en el Wt — 


how wo Th 


thor and a1 nother. withort che leaſt Connection, and 
' placing chern 24 Randoin to any Queſt ion. 1 
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<« eternal Puniſhment,” VVhat think you of this 
Expreſſion ! | | | | ' 
Fe. Hold! Firſt let me here make a Remark on 
Mr. Z/efley's Dialogue in general; And, 
1/7. Then I thint he has acted a very weak Part 
a. we] [oc mn 
Fol. In hat ? «i. a 
Fr. VVhy is. dicking Sentences from one Au- * 1 


/ F108 : , 
| 
% 
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Fol. That can never vs, for Em ture, my dear, 
he loves you 3. wy, 

+, You mean, ke and you ſay o But does f it 
not plainly appe ar to be ſo in his chuſing thoſe Paſ- 
{ages which he thinks moſt ſhocking, merely to des 
up Freacitmaton in a frighttul Appearance: Tell 
him rom nie, ne does not in this act hke a e N 
neitlier docs he argue ſo (as might be expected) from 
one who has travers'd a College ſeven Years. And 
2dly, How filly does it appear, for him to make a 
Sentence of Maccovius's, an Explanation to one of 
Zanchins's: He'd not take it well, was I to inter 
pret his Saying by thoſe of Arminius. But now for 
the Sentence; Mr. Jefley has placed it as an An- 
ſwer to, what becomes of dying intants : For which, 
Pm certain it was never deſign'd. 

Fol. But what do you ſay to this nN 2 

Fr. Why was I © anſwer it as abruptly as Mr. 
Weſiey has quoted It, i wou'd ſay it carried no more 
in it than this; that the whole Univerſe, young and 
old, high and low, were by the Fall involy'd in fuck 
a State and Condition in Which they had nothing to 
expect but eternal Puriſhment, as che Deinerit of 
Adam's Sin. As they ſtand eee in the Dia- 
logue, an" unconnected Anfwer may be perhaps the 
beſt for em. | | 

Fei. Nay.. out my Dear, dealt honeſtly 3 anfwer 
as well as you can £Q Calvins Meaning. | 


þ 75 
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j ( 16) 
br. Why if I do, I ſhall only prove what Cal. 
vin aſſerts, to follow on your own Principles. 
Fol, That is yet to be prov'd. 

FH. What then is your Opinion of dying Infants? 
Fol. As there is nothing immediately reveal'd 
and ſecret Things belong to God, every one muſt 

judge as he pleaſes. 
3 Very good; we'll leave then Mr, Calvin's 
Thoughts of Infants, and examine that Part which 
Many Nations were involv'd without Re- 
F edy, Sc. But here. firſt, as I promis'd be- 
fore let me juſt obſerve, that this Sentence in Cal- 
vin's Inſtit, ſtands in Connection with that quoted in 
the fourth Page of Mr. Weſtey's Dialogue, which 
(by the Way) ſhowys how ready ſome Pcople are to 
zent and diſunite Things meerly to ferve a Turn. 
Fol. Now then, to the Point, I abſolutely deny. 
that any are left without Remedy, 7. e. I believe and 
aſſert, that Chriſt did equally die for one Perſon as 
for another; and that God ſincercly defires that all 
univerſally may be ſav'd. | 
Fr. Why then are not all ſav'd; tor it is faid, 
What His Soul defireth, even that he doth. And again. 


* 


will do all bis Pleaſure. And Pſa. xxxiii. 11. The 
Counſel of the Lord is for ever, and the Thoughts of his 


he had not Power to effect his Deſigns ? 

Fol. No certainly. He has Power Almighty. 

fr. Why don't he bring about his Purpoſes then? 
He muſt either not have Power, or elſe not deſign 
to ſave all, ſeeing all are not ſav'd. 
Fol. He has left Mankind to their free Choice, 
and theiefore will not intermeddle. | 
li Fr. This is worſe and worſe; for hereby you 
charge God with Folly, both God the Father, and 
God the Son. God the Father in deſiring the Sal- 
vation of all, when he knows the greateſt Part will 


be loſt; and leaving likewiſe the Salvation of thoſe 


N 
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it Is ſaid, I/. xlvi. 10. His Counſel ſhall ſtand, and be 


Heart to all Generations, But perhaps you will ſay, 


„ $3 pw ny &t A two 


he earneſtly deſires to be happy, to ſuch 4 precariz 


Life for thoſe he knew wou'd never be the better fürr 


on the Notion of free Agency, he laid it down” 


by it: Are not rheſe Things equally as ſhocking as 


when he puniſhes them with Hell-fare, oo wo 


Predeſtination, after he had held it, I defire him, 


who did not; and the plain Reaſon why we. hear 10 


(12) 


ous Foundation as their free Agency. No wiſe Man 
wou'd leave his moſt important Affairs to the Mas +: 
nagement of à Fool; who by Chance might act well; 
but it is the grearcſt Wonder if he does: Such Thoughts 
are unworthy the all-wiſe Fehovah. You make Gd 4, + 
the Son equally unwiic, viz. in laying down hie,“ 


* 


it; and he himſelf loſing his Labour; or at the 


hap-hazard, not knowing whether it would be f 
Service or not; whether any or none ſhou*d be av“ 


any of Calvias Expreſſions? And as horrible as any; . 
Thing in the Decrees ? Is it not terrible to think of} + 
ir? That God forſees Millions of Souls will he. etera © 
nally in Hell, and can hinder them, but wont z 
where's his univerſal Love? Beſides, it is ſaid; wm 
he loves, be loves to the End; now if he loves al! 
Mankind at one Time, and not at another; he is 
then changeable. You own he does not love them 


n 
> 


Fol. Moſt aflurediy. 1 5 WEL 
Fr. Why then you muſt ſuppoſe him changeable” + 4 
whereas it is ſaid, he ig not Man that he ſpou d change, 
and with bim (lays Paul) there is not the Shadow of 
Turning. wo Wn, | 
Fol. But your Doctrine of Predeſtination is novel. 
Fr. That is not to the Purpoſe. And were I a- 
ble to bring the Teſtimony of all the Fathers (and 
Mothers tos ſince the Creation, it wou*d be no Proof 
in Reality of the Point. But ſince Mr, Waſey in the 
Dialogue, ſays, that St. Auguſtine exclaims againſt 


* 
2 A 


for better Advice, to read his Book of Retractions, As 
to Antiquity z it wou'd but be begging the Queſtion,  - 
were i to jay, this Doctrine is as ancient as the Bi- 


= Yblc; for there it is Written in plain Characters, But 


however, ha“ the Fathers are no Rule, yet I am 
perſwaded more may be quoted who Held it, than 


2 n 
N r 


little of it for the two firſt Centuries, is, becauſe it 
was not diſputed. And it is very obſervable, ſays 
the learned Dr. Edwards, that the Fathers were more 


ſays, that the Fathers before Arius's Time, deliver'd 
eme 7. pings unadviſedly, and with little Heed to what 
Adu ſaid; yea, they ſaid ſuch Things, as can hardly eſ- 
| gage the Cavils of wicked Men, Apol. 2. adv. Ruffin. 
ad of Chry/oftom, it is remark*d by another Father, 
that before Pelagius appear'd, he was negligent and 
careleſs in what he ſaid of Free-will ana Free-grace 
and St. Ferom obſerves of Origen and Euſebius, and 
others, that they ſometimes writ not their own Sen- 
timents, but others; and at other Times, they ſpoke 
not what they thought, but what the preſent Occa- 
tlſion compelPd to, ſee Apol. adv. Ruin. Wuhereforc 
aithe Fathers are not to be fo very much depended on. 
foBut hear what St. Auguſtine ſays, the Number of 
use the Elect are ſo certain, that they can neither be 
* jncreas'd or diminiſh'd, ** ſee De Correp. & Gral. 
NCap. 3. And he tells us, that ſome of the Fathers, 

j both before him, as well as Cotemporary with him, 
held the ſame (tho? they had not Occaſion directly 
to ſpeak of it.) And he quotes for this, Paſſages out of 
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Cyprian, who flouriſh'd Anno Dom. 250. and out of 


Ambroſe likewiſe, who flouriſh'd Anno Dom. 373. ſee 
De bono Perſeverentit, Cap. 15. and Jidor. who flou- 
riſh'd about the Beginning of the fourth Century, 


zo Reſt, and the Reprobation to Death, ſee Sent. Lib. 
1. Cap. 6, And St. CHryſaſtom, who flouriſh'd un- 


der Honorius, 46th Emperor of Rome, Anno Dom. 
254. Interpreting that Text, I lay down my Lift for 


God, that were foreknown and 0 by him. See 


Epiſtle of hers, Aro Dom. 169. thus writes, We 


AG 


careful of what they ſaid, when oppos'd, than at o- | 
ther Times; and he quotes St. Ferom for this, who 


ſpeaks exprefly of, « 7wofold Predeſtination of the Elec 


any Sheep, &c. underſtands by Sheep, the People of 


Homil. 59. in 10 Cap: Johan. To which Things 
may be added a Teſtimony of very great Antiquity; 
that of the antient Church of Smyrna, which 1n an 


Aal ne ve⸗ ef Jake Chriſt : 00 fuffer'd t 7 the oaluat an 
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ation. | 
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. 
of the whole World of thoſe that are gabel: bree Th 
Ts mal? xaos Tw oWomnuy owlnpinc, Theſe Things 
ſhow the Abſurdity and Falſity of that Aſſertion in 
the Dialogue, that all Antiquity, for the four firſt | 
Centuries is againſt. Surely Mr. Weſiey don't think 
to lead all the Worid blindly, becauſe he does a few 
weak Creatures, who are his Attendants? We know 
N Things, than to take all on Truſt that be 

85 becauſe he wears the 7 2ga, and has been at ong, 
of the Eyes of the Nation, to get his great Kn 


ledge from. St. Auguſtine has theſe expreſs Words, 


Procul dubio noverant (i. e. Patres) Predeſtinationem :. 


Without Doubt, the Fathers were acquainted with bbs 
Doctrine of Predefinatim. And as for the Church of 


England, to whoſe Communion you belong, ſhe 


US » 


has conſtantly maintain'd it; witneſs. her ſeventeenth ? 


Article, with the nine Articles of Lambeth, agreed 
ro by the Archbiſhops of both Provinces, and ſub- 


{crib*d by many Biſhops and Graduates in the Uni- 


* * ? 


verſities, and others. Let us now take Notice of what 


your Dux, or General, Mr. Weſiey, makes the Friend 
ſpeak concerning Unbelief. But fa ys he, “ Supt 


«© ſing Eſau be damn'd, what was i damn'd for! ? "hs 


e For Unbelief, Sc. 

Friend. By what Faith are you favia,” | 

** Pred. By Faith in Chriſt who gave himſelf 
«. form.” 

wr Friend But did hes give himſelf fr Es, if 
not, you ſay he is damn'd for not believing a 
« Lie, ® What a mighty Conqueſt is here! Does 


my being ſav'd by Faith in Chriſt, who gave him- 


ſelf for me, ſuppoſe that others are damn'd, for not 
believing with the ſame ſaving Faith? Is there no 
Unhelief but what is concerning Chriſt's dying for 
Sinners ? Is not all Sin Unbelief, however flows trom 
it? Wherefore, if a Man be condemn'd for Sin, he 

may be condemn'd for Unhelief without his eve: 
being requir'd to believe that Chriſt dy*d far m in 
Particular, If faving Faith be the Gift of God, nc, 
one will be Ma ns, for not having that, and yer 
be condemn'd for Unbelief too. But what do you 
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( 20 ) 1 
Fl. Why for diſbelieving that Chriſt dy'd for 
them. | 

Fr. That can't be, for all who hold univerſal 
Redemption, do believe it. 


Fol. Yes, but my Dear, I mean that he dy*d bag 
ny in Particular. | 


Wir not be, according to your Scheme. 
Fol W 

,. Becauſe, you hold that Chriſt dy*d for all a- 
and then it wou'd be believing a Lie, to think 
he dy*d for me, or any one in Particular; how- 
ever, this is like the reſt of your tencies. 
But I find Mr. Weſtey, towards the End of his Dia- 
logue, has thought more deliberately of Things, and 
is turn*d down- right Predeſtinarian. | 

Fol. Hoy ſo! My dear Friend! 

Fr. I mean, he 1s ſo far turn'd, as to acknow- 
ledge Election and Reprobation, in Words, as the 
Ws Prodeſtinarians do: For, ſays he, Dialogue, Pag. 7. 

e mean this (i. e. by Election and Reprobation) 

0 7 1ſt, God did decree to elect in Chriſt, all who 
5 < ſhould believe; and this Decree is not built ON a- 
« ny Goodneſs in the Creature, but on his own 
„ Goodneſs. 2dly, God did from the Beginning 
s decree to reprobate all who ſhould obſtinately and 
& finally continue in Unbelief. . Why, what think 
you was the Matter with Mr. Veſiy, when he writ 
cage ? He was a ſleepy ſure, or elſe tir d with Wri- 

becauſe he has forgot the Terms he uſes when 
des is himſelf, viz. who wou'd believe, and who 
word continue in Unbelief; but now it is like the 
abſolute Predeſtinarian, who /hou'd believe, &c. 

Fol. But Mr. Weſley means not, but that all may 
be ſav*d; he does not mean your abſolute unconditi« 
onal Election, as you find by the Anſwer to che laſt 


] Queſtion, Page 7 
lie. indeed, 7 thought he did not know what he 
meant himſelf, however he had entirely forgot his 
old; Way of terming Matters; but what is it you 
People think of Juſtification and final Perſeverance? _ 
Fol, Hold! My Pens let me hear what your 
ES 


for 


erſal 


| for 


ne. 


ll a- 
hink 
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ving Faith to all? 


0 21) 
Thoughts of abſolute unconditional Election 1 Re- 


Proper are built upon. 
Fr, On the whole Tenour of Scripture; "bur in 


the main you are for abſolute unconditional EleEtion | 


and Reprobation as well as me. 

Fol. By no means, my Friend. 

Fr. Yau think that Faith is the Gift of God PIO 
and that the Creature, in a natural State, can't "3 
ly Believe on Chrift for Salvaticn. 


Fol. Certainly, For our Saviour expreſly | wy, "TA 


This is the Work of God, that you believe. 
Fr. If Faith be the Gift of God, he gives it then 


to whom he pleaſes: And it is no longer the Duty of % i 
every Individual to believe ſavingly. I 


We are ſure 
all have not ſaving Faith. 


Fol. That's true, but all ought to believe, for it 
is ſaid, If thou believeſt, &c. 
. VVithout Faith no Man ſhall ſee the Lord. 


But if 1 it be the ſole Gift of Godt it is no one's Fault | + 
Is it your Fault that you re 


that he has it not. 


not the King's Secretary (ſuppoſing you quahfy*d for 
it) when it is in the King's Gift, and he beftows it 


on whom he pleaſes? But perhaps you'll 25 that 9 9 


Faith is the Term of our Acceptance. 
Fol. I think it is. 


Fr. VVhy then it is a Condition on our Part. 
Fol. Certainly. 


Fr, If fo, tis no longer the Free-Gift of God. 
And Election is built on ſome Goodneſs in us, which 
Mr. Weſiey denies. But why does not God give fa- 


Fol. Becauſe they refuſe it. 

Fr. Is that probable ? that their refuſing it ſhould 
balk God of his End. Or is it reaſonable he ſhould 
determine to let them do ſo? VVill a Parent be hin- 
dercd giving Phyſick to preſerve his Child's Lafe, 


merely becauſe the Child don't like it, and refuſes it? 


But it is ſaid, Thy people ſpall be willing in the day of thy 


power, But why ſhou'd God offer his Gifts to thoſe 


he know; will refuſe em? 
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charge him with, or ſay, that he has not done enough 
for them. 
. How can that be, when he might eaſily have 
done more, and by his Omnipotence have made them 
willing to be ſaved in his own way? To ſum up all 
then, you hold an unconditional abſolute Election, 
by ſaying; ĩt was not moved by any Goodneſs in Man. 
d yet Mr. We ley, and you with him, in the laſt 
wer of the Dialogue ſay, you think it can't be 
in Holy Writ, VVhat Incoſiſtency! Again, 
own iaving Faith to be the Gift of God, and 
none have it but the Elect; and you ſay alſo, that 
God knew he would not give it to all. What is this 
but abſolute particular Election and Reprobation? 
But you know not the things you affirm yourſelves. 
My Belief now of Salvation is this, That ſome are 
choſen in Chrift from the Foundation of the world, 
e ra on that Text in 1 Epheſ. which ſays, A. be 
hath choſen us in him before the foundation of the "cvorld. 
And I believe that in Chriſt is treaſured up a Fulneſs 
of Grace to bring the choſen ones to eternal Glory, 
grounded on that Text in the Colofſians, It pleaſed the 
Faber that in him all fullneſs ſhould dwell, I believe 
Faith is the Gift of God, becauſe it is ſaid hr 
Faith, and that not of yourſekves, &c. I believe 
that Sanctifcation, Holineſs of Heart and Life, are 
neceſſary to an Admiſſion into Heaven, and that they 
are Means appointed to come between the Decree to 


Salvation, and Salvation itſelf; and this I ground on 
that Text in 1 The/. Who hath from the Beginning choſen you to Sal. 
vation thro Sanification of the Spirit, and Belief of the Truth. 
And as to Reprobation, I believe, God has rejected ſome, to whom 
he * deſign'd to give ſaving Faith, and theſe are continually jit- 


bf” 


ting for Deſtruction. This 1 ground on thoſe Texts which ſay, 
Men of Old fore-appointed to this Condemnation ; and all are not II- 
rael, who are of Iſrael; and again, they beliboe not (ſays ous Savi- 
our) becauſe they are not of my Sheep. I believe likewiſe, that Men 
voluntarily go down to the Chambers of Death and Hell, and like 
it better even than Heaven itſelf; this I ground an the Text, 
which ſay, Je are of your Father the Devil, and the Lufts 5f your - 
Father will ye do; and Men love Darkneſs rather than Light, be- 
eauſe their Deeds are evil, I believe that God created no Man 
meerly to damn him, but purely for his own Glory ; becauſe it is 
leid, ell 7! Pings arty and 25 his Pleaſure were created; ; and he hath 
mage 
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- ſome, and in the Deſtruction of ethers who are Sinners; this I 


"T4 ] e 
made all Things for himſelf. He is glorify'd in the Salvation of _ 


ground on that Text, which ſays, ave are a ſweet ſmelling Savour 
unto God, in thoſe that are ſaa d, and in thoſe that periſh. Thus I 


have given you a ſhort Summary of my Thoughts of abſolute, per- 


ſonal, unconditional Election; now concerning Juſtification and Per- 
ſeverance. 5 hath 

Fol. I believe then, that after 2 Senſe of our] uſtification, we 
may fall away eternally. "I | * 

Fr. When we were pardon'd in Chriſt, were we not foß : 
ven ail? | | wy 

Fo/. Yes; but then our Unbelief may ſhut us out of Heaven 4 
and contract the Debt. wel "I 

Fr, So then, I ſuppoſe, we were not forgiven Unbelief ? But it 
is ſaid, tho! we believe not, he abides faithful, and cannot deny bim 


I. But then, if we be careleſs, and don't continue Faithful, you 
Y 4 


ſay, we may ſhut ourſelves out of God's Love? And it will be entirely 
our own Faults. | 

Fol. . Certainly. | gs : 

Fr. That can't be; for the Apoſtle tells us, that Chriſt is the 
Author and finiſher of our faith; {o that if we are not made Faith- 
ful to the End, it will be Cluiſt's Fault. Beſides, ou know, the 
Character to be given to thoſe who are to go into outward Darkneſs, 
::, depart from me, 1 never knew you: 
when Chriſt knows ſome ſo much as to juſtify them, and give them 
Faith? Thus you make God fruſtrate in his Deſigns, you make 
him changeable, you make Chrift's Intercefſionhvaing who is inte- 
<= by Virtue of his Blood in Heaven continually for his juſti- 

4 eee e Jt 1 


Fel. So long as we are Faithful, he interceeds far H.. 
Fr, I tell you again, it is he himſelf that is tolmake us Faithful. 


* 


Fol. But my dear Friend, does not Free- grace äs itſelf moſt in 
univerſal Redemption. PS 5 5 WS 

Fr. No. Becauſe it does not inevitably ſecure any one's Hap- 
pineſs, but leaves all at Hazard; fo that perhaps there may be, 0 


at all ſav'd. | W 
Fol. But is not particular Redemption a narrow ſpirited Do- 
Erine ? Is it not very uncomfortable. og 
Fr. As for the Narrowneſs of it, that is nothing to the Purpoſe ; 
for let what Side will be true, this is a Truth, that few there are 
who ſhall be ſaws, fa go in at the ſtrait Gate; and as for the 
Uncomfortableneſs of it, it is certainly more comfortable than that 
Doctrine which teaches that we may after once being beloy'd of God, 
periſh eternally. I'm ſure this muſt be uncomfortable to one who 
lees by of his own Heart, who ſees how apt he is to 
turn ade. | 7 5 | 


F4 


Fol. Does not a Certainty of our Salvation give a Licence to fin? 


Why if 3 {ball be faved, I ſhall be faved. 


Fr. It gues a Licenſe to none but thoſe who know nothing what 
the Grace of God means: for that continually /eads us to deny ungaali 
ee worldly , And be That has once taſted of the Love 
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And how can that be fad. 


of God, will naturally love him ag in, lar cbe lobe Lim (ays It; 
John ran he firſt loved us. And in tlie Nature of Things, x 
Love will beget Love. Was the. King to promiſe that I ſhould be 
always his Favourite, ond act that naturally lead me to fear diſ- 
ohliging him; and though ! might offend him, „o not his Graci- 
guſneſs make me loath myſelf tor it. 

Fol. Well, my dear Friend, only give me a Senſe to the follow- 

ing Texts agreeable to your Sentiments, and we'll have done. Exe. 
W  xxxu. 11. 4s 1 lia os Jaith the Lord, I hade no Pleafure i in the death 
* #1 the Mice 1 im. ii. 4. God wvilleth ail mcadb be Javed, He 
ot Willing tha, any ſhould periſh, 2 Pet. iii. 9. And St. J ohni ys, 
view Prupitiatiam for our Sins, and not for ours only, but Fs be 
er of the able world. And again, As in Adam all dy'd, ſo i in Chr 2 
full all be made ili ve. 

Fr. I muſt be very brief upon al! theſe. As to the firſt in E- 
eie, I anſwer, that it has relation to the Jews, as a Church and 
People: and therefore don't ſeem to relate to eternal Death: Or if it 
muſt relate to that, I anſwer, the foregoing Verſe opens the Mean 
ing----For if the People were brought to this Confeſſion as go ſay, If 
our Sins be upon ut, how ſhall abe then live ? then the Prop et was to 
{ſpeak in the Words of the Lord, Yerily I hade no Delight in the Death, 
Se. When a Soul is brought to a Senſe of a want of juſtifying Righte- 
ouſneſs, and that he cannot live if his Sins be upon him, 7. #. imputed 
to bim, then the Lord declares he has no Pleaſure in his Doarlt As for 
the ſecond Text; the all Men in it plainly, by conſulting the two 
foregoing Verſes, means all ſorts of Men. To which Expoſition St. 
Angaſtin agrees, and. mterprets al Men, by our Saviour's Words, Je 
tythe every Herb, i e. ſays he, every kind of Herb. As to the third 
Text, Not, willing that any foruld per a6. refers manifeſtly lo ths Us 
in the fame Verſe, Long- ſuffering to Us-ward, wot willing, Ec. What 
LU; ?but the Beloved in the preceding Verſe: and to thoſe in ch. i. and 
ver, 1. Who had obtained precious faith. . Theſe God is unwilling 
ſhould” periſh) yea he is ſo unwilling, that he will inevitably-glorify 
them, for he giveth to his Sheep eternal Life, and they ſhall never pe- 
rh. As for the Text which ſpeaks of the whole World: l take it 
to mean the World of the Gentiles, as well as the Jews; i. e. Some of 
both forts : But Auguſtin ſays, it manifeſtly means the Church of Gos, 

Totus ergo Mundus eſt Ecclefs 4. The whole World therefore is the 
Church. See Track. 87. in Fohan: As to your laſt Text, which 1% 
in 1 Cor. xv. 22. As in Adam all dy'd, &c. I anſwer, it has Re- 
ference. to the two ſeveral Heads, Adam and CHRIS: Adam, the 
Head of univerſal Nature, and Cxr1sT the Head of his Church. 
Whezefore, as in Adam all his dy'd, ſo in CHRIST all i ſhall be 
made alive. But this Text will never do for you, unleſs vou prove 
that every Individual are made alive by a Work of Grace 61 gs: 
Souls. And thus I have briefly anſwered your Texts. 

Ful. Well, my dear Friend, I wiſh you well: I mu# ” ing. 

. Fr. Mr.------ I heartily wiſh you well, and am your ver- | rumble 
15 Servant: Hoping you'll think of theſe Things. 
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